is missing in this book (again perhaps necessarily) is any attempt to interpret the meanings of specific phrases either on the face of their possible symbolic meanings, or more deeply within the context of their Zen meanings as marking spiritual progress. I say this not to fault the author or book, but to clarify for potential readers what this book does and/or does not do. The problem, of course, is that these capping phrases can only be ultimately understood within the contexts of Zen practice and Zen experience; they can only be seen with a Zen eye or heard with a Zen ear. They are, after all, the 'sandy' words reflecting 'zenly' gold, and all the jokes are 'inside' ones.
Scholars will be particularly interested in the material found in the introduction and end-pieces (glossary, bibliography, index). Both are rich with helpful information about these capping phrases themselves, and the larger tradition of Zen literature and (k©an) practice. The introduction is particularly helpful in tracing a suggestive history of these practices back into the Chinese tradition, and outlining the larger k©an system of practice found in Japanese Rinzai Zen. On the other hand, the extensive glossary (about a hundred pages) is a very helpful source of information about people, places, and ideas in the Zen tradition, and offers original-language characters and readings for interested readers.
It may be a completely inadvertent and unintended reference to the 'gold' of Zen, but the quote about this book by Burton Watson on the back cover says it all: 'Zen Sand is a gold mine!' (RICHARD B The two momentous events in twentieth-century Jewish history the Holocaust and the establishment of the State of Israel have both had a profound impact on Christian theology. The Holocaust forces exponents of Christianity to rethink its traditional anti-Judaism. The establishment of Israel confronted Christians with the need to reconsider conventional Christian supersessionism, the doctrine that teaches that the Church has replaced Israel as God's chosen. Paul Charles Merkley's book is about the latter issue. He writes: 'Israelis and Jews of the diaspora simply do not know what to make of Christian attitudes toward Israel. On the one hand, there is the phenomenon of "Christian Zionism," which, some say, provides the most reliable, the most constant voice in defence of Israel, and which, indeed, in recent years, has been a more constant political resource for Israel than the "Jewish vote." On the other hand, there is the attitude of the World Council of Churches, generally reflected in the conventions of its constituent xxxxxxxxxxx denominational bodies, where a consistent anti-Zionism has been the keynote for decades. ' The Jews' confusion is aptly observed. At a time when the Jewish people in general, and the Jewish state in particular, feel threatened and isolated, the support of evangelical Christians and their influence on the government of the United States is most valuable and welcome. On the other hand, Jews are also aware that, even if the conversion of the Jews is not foremost on the agenda of Zionist Christians, the latter are often imbued with an End Days theology that looks forward to a time when all Jews, once gathered in their land, will 'see the light' and embrace Christ, thus making the Second Coming possible. As I once heard Yehuda Bauer, the distinguished Jewish historian, put it somewhat polemically, 'these people love Jews and hate Judaism.'
The confusion is compounded by the fact that, despite the growing influence of Jewish Orthodoxy, most Jews are liberal and share many of the values of the liberal Protestants of the World Council of Churches. But the same Protestants express opinions about Israel that, though not antiSemitic in the conventional sense, resemble many old anti-Semitic canards and evoke bitter memories of persecution and humiliation. They speak at times as if the Holocaust never happened.
It seems that many Christians are unable to accept Jews as equal members of the family of nations living in a sovereign state of their own and entitled to behave as others do. Traditionally, Christian theology, even when it did not advocate the extermination of Jews, was only able to tolerate them as inferiors. Because of the propensity of liberal Christians to side with the underdog and the tendency of the currently fashionable 'contextual theology' to identify Palestinians as the only victims of the Middle East, anti-Zionism has become a convenient vehicle for expressing opposition to Jewish sovereignty, perhaps to Judaism as such. In some circles, according to Merkley, this opposition has been coupled with a neoMarcionian rejection of the Old Testament and its 'Jewishness. ' Merkley is most critical of this approach. He views with favour the Jews' return to the land of their ancestors. He regrets that, perhaps other than right-wing Israeli politicians and some individual rabbis, the Jewish community in the United States has not made sufficient common cause with Christian Zionists.
But the book under review is by no means a polemical tract. It is a carefully researched and very serious scholarly examination of both sides of the Christian debate. It marshals its arguments with a wealth of wellresearched and lucidly presented material that includes, inter alia, interesting analyses of the influence of the Eastern Churches on contemporary Protestantism, the attitude of the Roman Catholic Church, and the relationship between Christian anti-Zionism and contemporary Islam. The xxxxxxx book is, therefore, bound to benefit students of the subject, irrespective of their political and theological perspectives. (DOW MARMUR) Hanni Woodbury. Onondaga-English/English-Onondaga Dictionary University of Toronto Press. viii, 1564. $175.00
Many years ago now, the Ontario government and the University of Toronto Press entered into an agreement to publish dictionaries and grammars of the major Aboriginal languages of Ontario. The Onondaga dictionary is the fourth Iroquoian dictionary to be published by the Press in recent years. The Press is to be applauded for taking on this commitment. The results have been consistently high quality reference materials that set the standard for work on languages of this family.
Onondaga is an Iroquoian spoken at the Six Nations Reserve near Brantford, Ontario and at Onondaga Nation near Syracuse, New York. The language was once spoken by a large population, but now has only a small number of speakers. The dictionary is an extraordinarily rich resource, the product of thirty years of work. It is based both on work with speakers and reference to earlier grammatical resources, with the oldest source dated 1860 (although Woodbury says that this work was completed in the seventeenth century). The older sources provide insight into what Woodbury calls Old Onondaga, or Onondaga before several sound changes took place.
Following an introduction highlighting dialects, the organization of the dictionary, and discussion of the orthography, the Onondaga dictionary begins with a basic grammar of nouns and verbs. This is a clearly written discussion that presents many of the intricacies of Onondaga. It is followed by Onondaga-English and then English-Onondaga entries. The dictionary ends with extensive appendices that are, essentially, a topical dictionary within the larger dictionary. Topics include nature, people, household, and community, each with a number of subcategories.
Onondaga, like other Iroquoian languages and like many languages of the Americas, poses many challenges to the dictionary maker. This is because the root, or the part of the word that contributes the major meaning, is generally not found at the beginning of the word. As an example, consider the root -ohae-'wash something, bathe someone.' This root occurs preceded by a prefix and followed by a suffix, as in g-óhae-k 'I wash,' ag-oháe-k 'she washes (it),' ha-oháe-h 'he has washed it.' Another root, -tshahnit-'be industrious, be driven,' is similar: go-tsháhnit 'she is industrious, she is driven,' age-tsháhnit 'I am industrious,' ho-tsháhnit 'he is ambitious, he is industrious.' Another form of this verb includes an incorporated noun, written -gaae-'story, bill, price': o-gaae-tsháhnit 'it is an unusually high price.' In the Onondaga dictionary and some other
